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The Book of Common Prayer 
 
Though in this parish we use printed material containing large portions of the service, the liturgy in which 
we participate comes from The Book of Common Prayer. The current edition of the Prayer Book used in 
the public services of the Church is the smaller “red” book found in the pews.  We most often use Rite II, 
which begins on page 355 of the Prayer Book.  The service with more traditional language, Rite I, be-
gins on page 323. 
 
The authorized prayer book of the Episcopal Church contains the regular services appointed for public 
worship, including the Holy Eucharist, the daily offices, and principal feasts and fasts of the church. It 
also contains the pastoral offices of baptism, marriage, and burial; episcopal services; the collects; and 
the Psalter. In the first Book of Common Prayer, composed by Archbishop Thomas Cranmer in 1549, 
the complicated rites of the medieval church were gathered into a single book for clergy and laity; 
henceforth, worship would be conducted in the vernacular instead of Latin. The first American prayer 
book was ratified in 1789 after the Revolutionary War, with new editions authorized in 1892, 1928 and 
1979. The Prayer Book is essential to the character of the Episcopal Church, because it holds together 
congregations with very different styles of worship within the Church‟s broader traditions of Christian be-
lief and practice. 
 
The Book of Common Prayer is one tool in the Episcopal tradition; it is called “common prayer” not be-
cause it is unsophisticated, but because it is something we share, or hold in common.  I urge you to ex-
plore the Prayer Book so that you can experience the depths of our faith tradition and the eloquent and 
moving language of the Anglican way.   
 
 
The Holy Eucharist: Rite Two 
 
The Eucharist is the primary and expected Sunday service of worship outlined within The Book of Com-
mon Prayer. It is a corporate worship service and involves all of God‟s people—the Body of Christ. 
 
 
“Rite Two” indicates that the language of the Eucharistic rite is in the common, or contemporary, lan-
guage, rather than the more Elizabethan language of Rite One. The Rite One language was maintained 
in The Book of Common Prayer 1979 as a unifying/pastoral decision to bridge the 1928 Prayer Book 
with the book that would follow. 
 
 
The Liturgical Seasons 
 
The Liturgical Year is divided into seasons which commemorate the life and ministry of Jesus Christ 
and/or the life of the Church. Beginning with Advent, the seasons continue with Christmas, Epiphany, 
Lent, Easter, The Day of Pentecost (really the 50th day of Easter) and the Season after Pentecost.  The 
season after Pentecost is sometimes called “ordinary time.” 
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THE LITURGY OF THE WORD 
 
Liturgy—a word from the Greek “litourgia,” meaning “the work of the people.”  Our work is to gather in 
prayer to and praise of God—all of us called to exercise ministries. 
 
In the Liturgy of the Word, we gather in the name of God, we create space for the Holy, we listen and 
respond to the Word of God, we sing hymns of praise and we proclaim the fundamental beliefs of our 
common faith. The Liturgy of the Word is the first half of the Eucharist. 
 
The Procession and Hymn 
 
The people of God gather in the name of God. In the procession, clergy and laity make way to God‟s 
altar, symbolically marking the nave as holy space for the gathered community and in reverence to God. 
Our movement draws us closer to God. A hymn adds formality to the actions of the people at this time 
and, beyond symbolism, represents the intentions of all people in drawing together in God‟s name. 
 

The Holy Eucharist: Rite Two 
 

The Liturgy of the Word  
 
At the sound of the bell, we pause for a moment of silence to prepare for our worship experience.  The 
congregation stands for the Entrance of the Ministers into the church. 
 
At the procession 
 
Our procession into the church at the 10:30 service includes the following components: 
 

The Crucifer, or cross bearer. 
 

{Two torch bearers flanking the processional cross.} 
 

The Choir. 
 

Lay Eucharistic Ministers (LEMs), laypersons who assist with the liturgy 
 

The deacon. 
 

The celebrant. 
 
 

Clergy wear vestments which reflect the liturgical season.  (You will notice that the paraments, or hang-
ings at the altar and lectern, are also the color of the season.  For both services, our clergy wear a cas-
sock alb, the white garment, along with a cincture (the rope about the waist) and a stole in the appropri-
ate liturgical color.  The celebrant will also wear a chasuble, the over garment in the color of the season 
and the deacon wears a similar overgarment called a dalmatic.  The deacon is distinguished from the 
other clergy by the stole which is worn diagonally across the body. 
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1.  The Opening Acclamation 
These opening words to the liturgy unite us from the very beginning in prayer and praise and help set 
a tone for the season in which we‟ll worship. Depending on the season, we either acknowledge our 
role in the “blessing of God” or acclaim a fundamental truth of our faith.   This opening varies with the 
season.  See BCP page 355 for options. 
 
2.  Collect for Purity 
At. St. Peter‟s, the people join the celebrant in saying this prayer.  In most churches, the celebrant 
alone prays this collect. 
  
Song of praise  (Gloria) 
 
3.  Hymn of Praise 
Generally, the Gloria is used throughout the church year. In Advent or Lent, we sing Kyrie eleison 
(Lord have mercy) or Trisagion (thrice-holy), which are more penitential in tone.  
 
NOTE: Collect (pronounced COL-lect, not col-LECT) is a short prayer that makes one main request 
of the Lord, and usually places that request in the context of who God is, what God has done, and 
what God wants of us. Nearly all collects are one sentence long, no more. They sum up very succinct-
ly a great many petitions that we might like to make of God.   
 
4.  The Salutation 
We greet one another in mutuality. 
 
5.  The Collect of the Day 
The Collect of the Day “collects” our prayer and is specific to this day on the Church‟s calendar or Li-
turgical Year.  It contextualizes both the season we‟re in and the lessons we‟ll hear as part of the ser-
vice. 
 
6.  First Reading  -  usually Old Testament 
 
Scripture is meant to be heard, and you are invited to listen rather than read. The texts are included if 
you prefer to read them. You are invited to remain seated until the hymn and remain standing through 
the Gospel reading. A brief silence follows each reading. You are invited to use this silence to reflect 
on the reading and allow the Word of God to dwell upon your heart.  
 
7.  Psalm 
 
8.  Second Reading 
 
9.  Sequence hymn 
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Remain standing.   
 
1.   Celebrant Blessed be God: Father, Son, and Holy Spirit. 
      People And blessed be his kingdom, now and for ever. 
 Amen. 
 
The Celebrant then says the Collect for Purity 
 
2.  Almighty God, to you all hearts are open, all desires known, and from you no secrets are hid:    
     Cleanse the thoughts of  our hearts by the inspiration of  your Holy Spirit, that we may perfect- 
     ly love you, and worthily magnify your holy Name; through Christ our Lord.  Amen. 
 
3.  Song of  Praise (Gloria) 
 
4.  The Salutation 
 
     Celebrant The Lord be with you. 
     People And also with you. 
     Celebrant Let us pray. 
 
Stand or kneel. 
 
5.  Gracious Father, whose blessed Son Jesus Christ came down from heaven to be the true bread   
     which gives life to the world: Evermore give us this bread, that he may live in us, and we in  
     him; who lives and reigns with you and the Holy Spirit, one God, now and for ever. Amen. 
 
Sit. 
 
6.  Reader A Reading from ______________. 
 
     Reader The Word of  the Lord. 
     People Thanks be to God. 
 
7.  We read one or more of  the psalms appointed for this day. 
 
8.  The Second Lesson: Generally comes from the New Testament   
 
Reader A Reading from _______________. 
 
Reader The Word of  the Lord. 
People Thanks be to God. 
 
9.  At the Sequence:  Hymn   
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10.  The Gospel reading  
The Liturgy of the Word reaches its high point in the reading of the Gospel. The congregation stands for 
the reading of the Gospel, and in many churches the Gospel reading takes place not at a pulpit or lec-
tern, but in the aisle, among the people.  A clergy person reads the Gospel, while laypersons will gener-
ally read the other lessons. 
 
11.  The Sermon 
The sermon, given by a clergy member or other person authorized to preach, comes after the Gospel 
reading.  The goal of the sermon is to "break open" the Word of God and proclaim the good news of 
Christ in the context of the particular readings of the day.  The 1979 Book of Common Prayer requires a 
sermon after the Gospel reading at the Eucharist.   
 
12.  The Nicene Creed 
In our worship, we usually say the Nicene Creed immediately after the sermon.  In the Creed, the con-
gregation states the tenets of faith which we "hold dear."   
 
The line reading “who proceeds from the Father and the Son” (italics mine) has caused great controver-
sy in church history.  The “and the Son” portion, called the filioque, is omitted in some traditions which 
use the Creed, as they maintain that phrase was contrary to the decision at the Council of Chalcedon 
that nothing would be added to the Creed. 
 
The word “catholic” often surprises people when they see or hear the Creed for the first time.  But the 
word does not, in this context, refer to the Roman Catholic Church; the word in a more generic sense 
means “universal.” 
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Stand. 
 

10.  The Holy Gospel 
 

Deacon The Holy Gospel of  our Lord Jesus Christ according to John. 
People Glory to you, Lord Christ. 
 

The deacon then reads the Gospel passage appointed for this day. 
 

Celebrant The Gospel of  the Lord. 
People Praise to you, Lord Christ. 
 
11.  The Sermon 
 

Sit. 
 

12.  The Nicene Creed  
 

On Sundays and other Major Feasts there follows, all standing 
 

We believe in one God,  
  the Father, the Almighty,   
  maker of  heaven and earth, 
  of  all that is, seen and unseen. 
 

We believe in one Lord, Jesus Christ,  
  the only Son of  God, eternally begotten of  the Father, 
  God from God, Light from Light, true God from true God,  
  begotten, not made, of  one Being with the Father.   
  Through him all things were made.   
  For us and for our salvation he came down from heaven:  
  by the power of  the Holy Spirit   

he became incarnate from the Virgin Mary, and was made man. 
  For our sake he was crucified under Pontius Pilate;   
     he suffered death and was buried. 
     On the third day he rose again   
      in accordance with the Scriptures;  
     he ascended into heaven 
      and is seated at the right hand of  the Father. 
  He will come again in glory to judge the living and the dead, 
     and his kingdom will have no end. 
 

We believe in the Holy Spirit, the Lord, the giver of  life, 
 who proceeds from the Father and the Son.  
 With the Father and the Son he is worshiped and glorified. 
 He has spoken through the Prophets.  
 We believe in one holy catholic and apostolic Church. 
 We acknowledge one baptism for the forgiveness of  sins.  
 We look for the resurrection of  the dead, 
  and the life of  the world to come. Amen. 
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13.  The Prayers of the People 
The Church, as Christ‟s Body, shares Christ‟s priestly ministry. One aspect of priesthood is intercession. 
In obedience to Christ‟s commands, we offer intercessions for the world, the Church, the local communi-
ty, our parish, for any special needs that we may know of and, for the dead.  
 
The Prayer Book furnishes several options for prayers of the people, some drawn from very ancient inter-
cessions used in the Church. The forms listed on pages 383-393 are examples. The worshipping com-
munity may also create its own petitions of intercession as well. 
 
Prayers are invited both silently and aloud, so that the needs of the  community and the world may be 
made known in our worship. 
 
14.  Concluding collect 
 
15.  Confession of Sin 
The public Confession of Sin (and absolution which follows)  allows us to place ourselves in right attitude 
by saying what is true—that we have sinned in thought, word and deed, and that we are in need of for-
giveness. Note that the priest does not forgive sins—merely pronounces the absolution that already ex-
ists for God‟s people. 
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13.  The Prayers of  the People 
 

Stand or kneel. 
 

Father, we pray for your holy catholic Church; 
That we all may be one. 
 

Grant that every member of  the Church may truly and humbly serve you; 
That your Name may be glorified by all people. 
 

We pray for all bishops, priests, and deacons; 
That they may be faithful ministers of  your Word and Sacraments. 
 

We pray for all who govern and hold authority in the nations of  the world; 
That there may be justice and peace on the earth. 
 

Give us grace to do your will in all that we undertake; 
That our works may find favor in your sight. 
 

Have compassion on those who suffer from any grief  or trouble, especially … 
That they may be delivered from their distress. 
 

Give to the departed eternal rest; 
Let light perpetual shine upon them. 
 

We praise you for your saints who have entered into joy; 
May we also come to share in your heavenly kingdom. 
 

Let us pray for our own needs and those of  others. 
Silence. 
 

14.  The Celebrant adds a concluding collect.  
 
15.  The Confession of  Sin 
 

Let us confess our sins against God and our neighbor. 
 

Silence may be kept. 
 

Officiant and People together, all kneeling 
 

Most merciful God, we confess that we have sinned against you 
in thought, word, and deed, by what we have done, 
and by what we have left undone. 
We have not loved you with our whole heart; 
we have not loved our neighbors as ourselves. 
We are truly sorry and we humbly repent.  
For the sake of  your Son Jesus Christ, have mercy on us and forgive us; 
that we may delight in your will, and walk in your ways, 
to the glory of  your Name. Amen. 
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16.  Absolution 
 
17.  The Peace 
The Passing of the Peace isn‟t simply a time of “intermission” during the service.  Its placement at this 
point in the service is very intentional and meaningful.  We have our best chance of having—and shar-
ing—the peace of Christ when we have experienced the components leading up to the Peace.  The 
opening acclamation reminds us that our lives are lived under divine care and mercy, then the shared 
Word of God reminds us of the story of God and God‟s people.  Those stories help us see how to live in 
communion with God and neighbor.  We then embrace the needs of our community through the Prayers 
of the People, and we seek reconciliation with God and our neighbors through the confession and abso-
lution.  Only then, equipped with knowledge of God‟s story, God‟s people, and God‟s forgiveness, are we 
restored to right relationship with God and ready to offer peace to another.   
 

18.  Announcements may be made at this point in the service.  We also use this time to acknowledge 
visitors and sometimes to pray for special intentions, as for graduating students or other particular occa-
sions. 

 

19.  The Offertory Sentence is not required, but we use one at St. Peter‟s.  The 1549 Prayer Book 
“provided sentences of scripture to be sung while the people placed their offerings in „the poor man‟s 
box.‟”  In modern use, we use it to signal the beginning of the Liturgy of the Table, or communion portion 
of the service.  The deacon or priest pronounces the offertory sentence; the standard ones used for Rite 
II are found on pages 376-77.   
 

20.  During the Offertory and Presentation, the table is prepared for the communion.  A missal (altar 
book) is opened to be read from during the celebration, a chalice (cup) is placed on the table to be filled, 
the paten (plate) is put on the table—very much like a place setting at any other dinner table. Bread is 
transferred from a ciborium (bread box) to the paten, and water is added to the wine.  Finally, the cele-
brant‟s hands are washed, a ritual and functional cleansing before celebrating “thanksgiving.”  
 

Carol usually prays during these „ablutions,‟ using words from Psalm 51, saying, “Create in me a clean 
heart, O God, and renew a right spirit within me.” 

 

21.  The Eucharistic Prayer 
Several options are given in the Prayer Book for celebrating the Eucharist. (See note below.)  This one, 
Prayer A, begins on page 361.  Priests will often vary the Eucharistic prayer used because some are well
-suited to particular seasons of the church year. 
 

NOTE: In Rite II, we have four options in Eucharistic prayers: A, B, C, and D.  Eucharistic Prayer A em-
phasizes redemption, so it is especially appropriate for use in Easter and the long seasons of the year. 
Prayer B focuses on incarnation, so it works particularly well during the Advent and Christmas seasons.  
Prayer C includes more response by the congregation.  It does not use a “Proper Preface” (see above), 
but the fixed preface includes a “salvation history” and an emphasis on God‟s creation.  Eucharistic 
Prayer D, adapted from the Liturgy of Saint Basil, dates back to the fourth century.  It is the most ecu-
menical prayer of those in the BCP.  “In its main substance, the prayer…is authorized among more 
Christians than any other Eucharistic prayer.” 
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16.  The Priest stands and says 
 
Almighty God have mercy on you, forgive you all your sins through our Lord Jesus Christ, 
strengthen you in all goodness, and by the power of  the Holy Spirit keep you in eternal life.  
Amen. 
 
17.  The Peace 
 
Stand. 
 
Celebrant The peace of  the Lord  
 be always with you. 
People And also with you. 
 
18.  Announcements 
 
 
The Holy Communion 
 
19.  The Celebrant says an offertory invitation. 
 
20.  Preparing the table 
 
Ascribe to the Lord the honor due his Name; bring offerings and come into his courts.  Psalm 
96:8 
 
Anthem at the Offertory 
 
Raising the gifts, the Celebrant says 

 
     All things come of  thee, O Lord. 

People And of  thine own have we given thee. 
 
21.  The Great Thanksgiving 
 
Remain standing. 
 
Celebrant The Lord be with you. 
People And also with you. 
Celebrant Lift up your hearts. 
People We lift them to the Lord. 
Celebrant Let us give thanks to the Lord our God. 
People It is right to give him thanks and praise. 
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22.  Proper Preface  
(underlined portion at right.) The proper preface marks a particular season or occasion in the life of the 
Church year. This one is a prayer tailored the season of Lent. For Rite II, Proper Prefaces are found 
on pages 377-382 of the BCP. 
 
 
23.  Anamnesis 
The recounting of God‟s creating and saving works is called anamnesis.  The need for this recalling of 
the story is explained as follows in Commentary on the American Prayer Book.  “A person with amne-
sia has lost identity and purpose.  To know who you are, to whom you belong, and where you are 
headed, you must remember.”  In this portion of our service, we remember God‟s story and “re-
member,” or bring back together, the body of Christ. 
 
 
24.  Institution Narrative 
The portion called “Words of Institution,” or the “Institution Narrative,” describes the institution—or es-
tablishing—of the communion practice.  The narrative tells of Jesus‟ words and actions at the Last 
Supper. 
 
Note: The celebrant touches and/or raises the bread and vessels of wine when recounting the Words 
of Institution. 
 
 
25.  Memorial Acclamation 
The Memorial Acclamation is a brief statement of faith. One source says that, “Inclusion of the memo-
rial acclamations reflects the emphasis on congregational participation in the 1979 BCP.” (the book 
now in use) 
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22.  The Celebrant proceeds 
 
It is right, and a good and joyful thing, always and everywhere to give thanks to you, Father Al-
mighty, Creator of  heaven and earth.  Through Jesus Christ our Lord; who was tempted in every 
way as we are, yet did not sin.  By his grace we are able to triumph over every evil, and to live no 
longer for ourselves but for him who died for us and rose again.  Therefore we praise you, joining 
our voices with Angels and Archangels and with all the company of  heaven, who for ever sing this 
hymn to proclaim the glory of  your Name: 
 
Celebrant and People 
 
Holy, holy, holy Lord, God of  power and might, 
heaven and earth are full of  your glory. 
     Hosanna in the highest. 
Blessed is he who comes in the name of  the Lord. 
    Hosanna in the highest. 
 
Stand or kneel. 
 
23.  The Celebrant continues 
 
Holy and gracious Father:  In your infinite love you made us for yourself; and, when we had fallen 
into sin and become subject to evil and death, you, in your mercy, sent Jesus Christ, your only and 
eternal Son, to share our human nature, to live and die as one of  us, to reconcile us to you, the 
God and Father of  all. 
 
He stretched out his arms upon the cross, and offered himself  in obedience to your will, a perfect 
sacrifice for the whole world. 
 
24.  On the night he was handed over to suffering and death, our Lord Jesus Christ took bread; 
and when he had given thanks to you, he broke it and gave it to his disciples, and said, “Take, eat:  
This is my Body, which is given for you.  Do this for the remembrance of  me.” 
 
After supper he took the cup of  wine; and when he had given thanks, he gave it to them and said, 
“Drink this, all of  you: This is my Blood of  the new Covenant, which is shed for you and for 
many for the forgiveness of  sins. Whenever you drink it, do this for the remembrance of  me.” 
 
Therefore we proclaim the mystery of  faith: 
Celebrant and People together say 
 
25.  Christ has died. 
       Christ is risen. 
       Christ will come again. 
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26.  Epiclesis 
The epiclesis (ep.eh.KLEE.sis) is the calling-down of the Holy Spirit upon the gifts and ourselves. The 
church thinks of this act as the “moment of consecration”—the time when the bread and wine become the 
body and blood of Christ.  This change is a spiritual change, not a physical or magical one.  Once the ele-
ments have been consecrated, we must treat them differently than when they were simple bread and 
wine. For example, consecrated wine and bread must be consumed or returned to the earth.   
 
27.  The Great Amen 
Note that “AMEN” at the end of the Eucharistic prayer is printed in small caps, unlike any other “Amen” in 
the Prayer Book.  An early description of the Eucharistic rite says of this detail, “Bread and wine and water 
are brought up, and the president [celebrant] offers prayers and thanksgivings to the best of his ability, and 
the people assent, saying the Amen.”  This particular AMEN appears in capital letters “to give emphasis to 
this assent and affirmation by the people.” 
 
28.  The Breaking of the Bread 
During the Eucharistic prayer, the bread is broken, not only for the practical purpose of distributing it to the 
people, but also for a symbolic purpose.  The breaking of the bread reminds us that Christ‟s body was bro-
ken for us, for our salvation.   
 
Fraction  
The “fraction” is the breaking of the bread. 
 
Fraction Anthem 
The “fraction anthem” is the hymn sung at the breaking of the bread.  The versicle and response beginning 
with “Christ our Passover” are one form of the fraction anthem.  In seasons other than Lent, the response 
concludes with “Alleluia.” 
 
 
29.  The Sancta sanctis 
The section beginning “The Gifts of God…” is called the Sancta sanctis, meaning “holy gifts for holy peo-
ple.”  Here, the clergy and servers elevate the bread and wine as the words are said. 
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26.  The Celebrant continues 
 
We celebrate the memorial of  our redemption, O Father, in this sacrifice of  praise and thanksgiv-
ing. Recalling his death, resurrection, and ascension, we offer you these gifts. Sanctify them by 
your Holy Spirit to be for your people the Body and Blood of  your Son, the holy food and drink 
of  new and unending life in him. Sanctify us also that we may faithfully receive this holy Sacra-
ment, and serve you in unity, constancy, and peace; and at the last day bring us with all your saints 
into the joy of  your eternal kingdom. 
 
27.  All this we ask through your Son Jesus Christ. By him, and with him, and in him, in the unity 
of  the Holy Spirit all honor and glory is yours, Almighty Father, now and for ever.   AMEN. 
 
The Celebrant then continues 
 
And now, as our Savior Christ has taught us, we are bold to say, 
 
People and Celebrant 
 
Our Father, who art in heaven, 
 hallowed be thy Name, 
 thy kingdom come, 
 thy will be done, 
  on earth as it is in heaven. 
Give us this day our daily bread. 
And forgive us our trespasses, 
 as we forgive those who trespass against us. 
And lead us not into temptation, 
 but deliver us from evil. 
For thine is the kingdom, and the power, and the glory, 
 for ever and ever. Amen. 
 
28.  The Breaking of  the Bread 
A period of  silence is kept. 
 
The Celebrant breaks the break, and says,  
Alleluia.  Christ our Passover is sacrificed for us. 
 
The people respond: 
Therefore let us keep the feast.  Alleluia. 
 
29.  The Celebrant says 
 
The Gifts of  God for the People of  God.  Take them in remembrance that Christ died for you, 
and feed on him in your hearts, by faith, with thanksgiving. 
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Receiving the bread and wine: All baptized persons are invited to receive. To receive the bread/wafer, 
place one palm in the other and raise them. To receive the wine, assist the minister of the chalice guiding 
it to your mouth or dip the bread/wafer lightly in the wine and place it in your mouth. You may receive the 
bread without receiving the wine. If you prefer a blessing instead, cross your arms across your chest to 
signify to the minister that you will not be receiving the bread or wine. 
 
 
30.  The Postcommunion Prayer will normally be one of two prayers, found in the Prayer Book on pages 
365 and 366. Often the priest will choose the one more appropriate to a particular occasion or season. 
 
In addition, the Prayer Book offers special postcommunion prayers in some liturgies.  See, for example  
the Burial Office (page 498); marriage (page 432); and ordination (pages 546-7). 
 

 
31.  The Blessing 
The blessing is a “sacerdotal {done by a priest} pronouncement of God‟s love and favor, addressed to one 
or more persons.”  In our tradition, only priests and bishops pronounce a blessing. 
 
The blessing to the right is a standard one, adapted from the blessing shown at the end of Rite I.  Accord-
ing to the Commentary on the American Prayer Book, “The Celebrant of {Rite II} is free to seek out or 
compose a blessing proper to the day or season, adapt a traditional Anglican blessing to contemporary 
language, or use any of the Prayer Book blessings in contemporary language.” 
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At the Communion   
 
 
Hymns 
   
 
After Communion, the Celebrant says 
 
 
30.  Let us pray. 
 
Celebrant and people, standing or kneeling, say 
 
Eternal God, heavenly Father, 
you have graciously accepted us as living members 
of  your Son our Savior Jesus Christ, 
and you have fed us with spiritual food 
in the Sacrament of  his Body and Blood. 
Send us now into the world in peace, 
and grant us strength and courage 
to love and serve you 
with gladness and singleness of  heart; 
through Christ our Lord. Amen. 
 
 
31.  The Blessing 
 
The priest blesses the people. 
 
The peace of  God, which passes all understanding, keep your hearts and minds in the 
knowledge and love of  God, and of  his Son Jesus Christ our Lord; and the blessing of  God Al-
mighty, the Father, the Son, and the Holy Spirit, be among you, and remain with you always.  
Amen. 
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32.  The Retiring Procession 
Having concluded our worship experience together, we move out into the world to do our work of recon-
ciliation.  This procession is also called “procession into the world” to remind us that what we have done 
in church should strengthen and equip us to carry the presence of God to others. 

 
 
 
33.  The Dismissal 
We conclude our worship and give final thanks to God for our gathering and our common life before re-
turning next week to begin again.  “Alleluias,” which our church generally uses in the dismissal and re-
sponse, are omitted during Lent.  The dismissal is not only notice to leave the church, but is a true send-
ing-out of the people.  The deacon is charged with doing the dismissal. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Notes for the Instructed Eucharist were composed by the Rev. Carol Mead using the following sources: 
 
Farwell, James. The Liturgy Explained. Harrisburg, PA: Morehouse Publishing, 1981. 
 
Hatchett, Marion.  Commentary on the American Prayer Book, New York: The Seabury Press, 1981. 
 
Wall, John. A Dictionary for Episcopalians, revised, expanded, updated. (illustrations by  Philippa J. An-
derson) Cambridge, MA: Cowley Publications, 2000. 
 
 
 
 



19 

32.  At the Retiring Procession 
 
All stand. 
 
Closing Hymn 
 
33.  The Dismissal 
 
The Deacon offers the dismissal. The People respond 
 
Thanks be to God. 
 
 
 
 
 
 
 
 
 

We offer this booklet as a way of explaining the components of the Eucharist to give a 
deeper and fuller understanding of what we do in this service.  The right side of the booklet 
shows actual words from the Book of Common Prayer, while the left facing page offers  
explanations and additional information about the liturgy. 
  
 
 
As Episcopalians, we are very much “people of the book,” with a heavy emphasis not only 
on the book of Holy Scripture but also on the Book of Common Prayer.  We can become, if 
we are not careful, so accustomed to the words we say each Sunday that we fail to see the 
beauty or consider the deeper meaning of those words.  Perhaps this book can help us all 
to appreciate the gifts of the liturgy and of the Book of Common Prayer. 
 
 
 

 


